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ABSTRACT

The seven grades (Marataib al-Sab 'ah) very closed associated with Muhammad Fadhl Allah
al-Burhanpuri, an Indian Sufi scholar through his Tuhfah al-Mursalah ila Ruh al-Nabi.
Written di Arabic Tuhfah al-Mursalah’s circled around India and also popularize in Mecca
Madina and Malay word afterward. Burhanpuri and Tuhfah al-Mursalah many times
mention in numerous manuscripts written in Arab Jawi, which identified from his principles
mostly from ‘alam jawi (Nusantara) around 16-17 century. Some of them Shams al-Din al-
Sumatra’i, Hamzah al-Fansuri, Nur al-Din al-Raniry and ‘Abd al-Ra’uf al-Singkili.
Afterward, these principles, identically Maratib al-Sab’ah in Malay world known as
Martabat Tujuh. The main point suggested by Burhanpuri, an explaration toward lbn
‘Arabi’s idea wahdah al-wujud. Maratib al-Sab’ah considered as the proper medium to
attain Ibn ‘Arabi’s Oneness of Being and relate it with the Qur’an perspective and as well
as Hadits point of view on certain explanation in his Tuhfah al-Mursalah.
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ABSTRAK

Marataib al-Sab'ah (tujuh tingkatan) sangat erat hubungannya dengan Muhammad Fadhl
Allah al-Burhanpuri, seorang Sufi dari India melalui karyanya Tuhfah al-Mursalah ila Ruh
al-Nabi. Tuhfah al-Mursalah, ditulis dalam bahasa arab yang berkembang di sekitar wilayah
India, yang juga popular di kawasan Mekkah dan Madinah dan selanjutnya berkembang di
alam melayu. Burhanpuri dan Tuhfah al-Mursalah seringkali dirujuk dalam sejumlah karya
manuskrip dalam bahasa arab-jawi, yang dapat diidentifikasi dari sejumlah murid
Burhanpuri yang berasal dari nusantara sekitar abad 16-17 M. Diantara murid Burhanpurg
yang terkenal adalah Shams al-Din al-Sumatra’i, Hamzah Fansuri, Nur al-Din al-Raniry dan
‘Abd al-Ra’uf al-Singkili. Melalui murid-murid Burhanpuri inilah istilah Maratib al-Sab 'ah
selanjutnya lebih popular dengan sebutan Martabat Tujuh. Maratib al-Sab’ah, dianggap
sebagai media yang paling tepat untuk memahami wahdah al-wujudnya Ibn Arabi.
Burhanpuri, selanjutnya mengaitkan penjelasan Maratib al-Sab’ah dengan pendekatan
Qur’an dan beberapa Hadits yang relevan terhadap masalah tersebut dalam Tuhfah al-
Mursalah.

Kata Kunci: Marataib al-Sab ‘ah, Tuhfah al-Mursalah, Qur’anic perspective.
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A. Introduction.

One of the most controversial and famous doctrines of Sufism (tasawwuf) in the
region of the Malay world has been the doctrine of the seven grades of being (martabat
tujuh).This doctrine is explained in many religious works produced by Malay scholars in
many place in traditional Islamic literature (kitab arab-jawi).! Martabat tujuh dominated by
Sufi thought from the seventeenth century onwards. However, since the thirteenth century
identified two kind of Sufism thought, first orthodox Sufism (tasawwuf sunni) and second
speculative Sufism (tasawwuf falsafi). Generally, speculative Sufism was more popular than
orthodox Sufism among the Muslims in Nusantara.?

The system of Martabat Tujuh in the Malay world was introduced by an Indian Sufi
scholar, Syaikh Muhammad ibn Fadlullah al-Burhanpuri (1545-1620) who wrote Al-Tuifah
al-Mursalah ila Rih al-Nabt (The Gift Addressed to the Spirit of the Prophet). It occupied
an important position in the development of Sufi thought in the region ever since it was
introduced.’

The Tuhfah al-Mursalah is a rather short and eclectic treatise focusing on the basic
ideas of the oneness of being (wakdat al-wujid), a doctrine closely associated with Ibn
‘Arabi. Like many of his followers, Burhanpuri begins his treatise by identifying reality with
being, whereby Allah manifests Himself (¢ajalli) in six stages of manifestation. This first
stage is that of non-determination (la ta ‘ayyun) or oneness (ahadiyyah). Burhanpuri
maintains that ‘being’ at this stage is unknowable and inconceivable by the human mind.
The six stages of manifestation that proceed from it are unity (wahkdah), oneness
(wahidiyyah), realm of the souls (‘alam al-arwah), realm of similitudes ( ‘@lam al-mithal),
realm of the bodies (‘@lam al-ajsam), and realm of the person who has reached perfection
(‘alam al-insan al-kamil).*

B. Syaikh Muhammad Fadhulullah Al-Burhanpuri and the Circle of Tuhfah al-
Mursalah

Syaikh Fadhlullah Al-Burhanpuri born in Gujarat India in 1545 M. He studied in
Mecca with a great scholar Syaikh ‘Ali al-Muttaqi. It’s such difficult to find detail
information about Al-Burhanpuri’s master and his study period with him. Burhanpuri
continued his study with Syaikh Wajih al-Din, a great master in Shattariyyah in Ahmadabad,
India, and finally stayed and buried in Burhanpuri in 1620 M. One of his college is Sayyid
Shibghat Allah bin Ruhillah as a disciple of Syaikh Wajih al-Din.> Burhanpuri promoted
The Seven Grade of Being (Maratib al-Sab’ah) in his Tukfah al-Mursalah as the most

1 Wan Mohd Shaghir Abdullah, Khazanah Karya Pusaka Asia Tenggara, 2nd edn (Kuala Lumpur: Khazanah
Fathaniyah, 1991), pp. 93-96.

2 Hawash Abdullah, Perkembangan llmu Tasawuf Dan Tokoh-Tokohnya Di Nusantara (Surabaya: Al-Ikhlas,
1930), p. 154.

3 Abu al-Wafa’ al- Ghanimi al Taftazani, Sufi Dari Zaman Ke Zaman (Bandung: Pustaka, 1985), p. 206.

4 Faudzinaim Badaruddin, ‘Tuhfah Al-Mursalah lla Ruh Al-Nabiy as the Source of the Doctrine Seven Grades
of Being in the Malay-Indonesian Archipelago’, Teosofia: Indonesian Journal of Islamic Mysticism, 10.1
(2021), 59-74 (p. 63) <https://doi.org/10.21580/t0s.v10i1.8580>.

5 Azyumardi Azra, The Origins of Islamic Reformism in Southeast Asia : Networks of Malay-Indonesian and
Middle Eastern Ulama in the Seventeenth and Eighteenth Centuries (Honolulu: University of Hawai Press,
2004), pp. 124-36.
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popular doctrine in Sufism disseminating, particularly in South East Asia. Burhanpuri
examined the grade of being (Maratib al-Wujud) in regard to gain proper understanding
toward wahdah al-wujud.®

Since the Tukfah al-Mursalah was written in the specific cultural and political
environment of Muslim India, it seems appropriate to first examine and understand the
religious controversies surrounding Sufism in his days, in the second half of the sixteenth
century in particular. The Hanbali jurist Khwaja Baqgi Billah Berang (1565-1603) and
teacher of the Sufi scholar Ahmad Sirhindi (1564-1624) relentlessly criticized the local
Sufis who were, in his view, only observing the external form of tawhid (witnessing the
oneness of God). Although he was an exponent of the doctrine of wakdat al-wujiid, he
argued that Sufis who busied themselves with external forms were wayward and misled
others into believing that the universe was a mere illusion and that the only reality was God.

According to Risvi, Burhanpuri visited Mecca and Medina, which helped not only
to popularize his work but also to increase the representation of the Chishti order. Tukfah
al-Mursalah was translated into Persian and Turkish and has provoked numerous
commentaries by Ottoman scholars like that of ‘Abd al-Ghani ibn Isma ‘il al-Nablusi (1640—
1730), a hadith scholar and shaykh in the Nagshabandi—Qadiri order entitled Nukhabat al-
Mas alah Sharh al-Tukfah al-Mursalah and ‘Abd al-Rahman ibn ‘Ali al-Duri al-Suwaydi
(d.1786) entitled al-Hujub al-Musbala The Tuifah al-Mursalah was also read in the circle
of the Emir ‘Abdul Qadir in Damascus and among the disciples of ‘Abd al-Rahman Illaysh
in Cairo. The popularity of the work continued during the eighteenth century.

Many Malay scholars and authors in from Malay word who lived in the early and
mid-seventeenth century, three were from Sumatra: Hamzah Fansuri (d.1590), Shams al-
Din of Sumatra’i (d.1630), and ‘Abd al-Ra’uf al-Singkili (1615-1693), while the fourth, Nur
al-Din al-Raniri (d.1658), was originally from Gujarat, India. Other to mention like ‘Abd al-
Samad of Palembang Muhammad Nafis of Banjar as well as Daud of Fatani referred to it.
The popularity of the Tuifah al-Mursalah and the high esteem in which it was held in Malay
Sufi circles is reflected in the comments of Mustafa al-Hamawi, a disciple of Ibrahim al-
Kurani, in his biographical dictionary, Fawa id al-Irtihal wa Nata’ij al-Safar (The Profits
of Travel and the Gains of Journeying). According to al-Hamawi, he met Ibrahim al-Kurani
and became his disciple in 1675. The dictionary provides revealing insights, not only into
the close relationship between Ibrahim al-Kurani and his Jawi students but also into the
popularity of the Tukfah al-Mursalah in Mecca and Medina as well as in Malay World.’

C. The Main Discussions in Tuhfah al-Mursalah.

Previous mention, the principle idea in Tuifah al-Mursalah is Maratib al-Sab’ah
which examined detail grades of being. However, it’s possible to classify a few point relate
with it.

® Wan Mohd Shaghir Abdullah, pp. 110-12.
" Saiyid Athar Abbas Rizvi, A History of Sufism in India, 2nd edn (New Delhi: Munshiram Manoharlal
Publishers, 1983), p. 343.
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1. Qurba ila Allah (the closeness of God)
Burhanpuri affirmed that for whom intended to gain the closeness of God, there are
two condition considered to fulfil, he said:

bbby 1Al Shady Y3 Yyl o o) 2l A5 sl ) o) ) o) U s
0 s msl) Ll el g o 2oLl LU sme e 2 501 Lol sl 5y 1310 el 5
Slorg sy Voo el ldasSle jsf ey 23y (g3 23y e GVl 6 ) 56 oy
lacs,) Ll Jl K 5 Jais cponal) adosSle 2 dall 2001 oy o idasdl e Ny 131
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Oh Seeker, if you wish to attain to Almighty God, then first you must follow the
practice of the prophet PBUH in word and deed, inwardly and outwardly. Secondly,
meditate on the Unity of Being, which is the essential meaning of the sacred
declaration, even without recourse to the ritual ablutions. And if you succeed then it
is not through the choosing of one time rather than another, or by concentration upon
the ingress and exit of the breath during meditation (muragabah), nor is it through
concentration on the letters of the sacred declaration but solely by concentration on
nothing but its meaning, in all circumstances, whether standing or sitting, rising or
sleeping, moving or lying still, drinking or eating.

Burhanpuri in this phrase confirmed that the principle concept of tawhid are to
submissive Allah and to follow the practice of the Prophet.® In this sense, Burhanpuri
declared that the idea of tawhid is to affirm the Islamic Law (skari’ah) and at once he refuse
any reasoning to neglect all obligation appointed in Qur’an and Hadits. This principle of
tawhid is the first requirement to gain the closeness to Allah (wushul). The second one is
meditate and remembrance Allah at any condition aside from any certain times, letters and
places. This requirement in the line with the verses Qur’an that identify the people who
remembrance Allah in all kind of circumstances whether standing or sitting, rising or
sleeping.®®

8 Muhammad ibn Fadl Allah Burhanpiiri, The Gift Addressed to the Spirit of the Prophet, ed. by Anthony H.
Johns (Canberra: Australia National Unlver5|ty, 1965), p. 134.

PERHE g?xrz’;.i SUNINYY rgd* Joslly A 4555 ¢ 2 3 e o8 rg‘“f‘\r Ju Js2a el A b Tl & Le\* ’
\)“J J
O ye who believe! Obey Allah, and obey the Messenger, and those charged with authority among you. If ye
differ in anything among yourselves, refer it to Allah and His Messenger, if ye do believe in Allah and the
Last Day: That is best, and most suitable for final determination. (Al-Nisa; 59).
/Un,muvt_;wug\u%u,uujﬁx VM\QJ,JQ)NJW)»J@ V355 (223 Al 3,587 g i 0
Men who celebrate the praises of Allah, standing, sitting, and lying down on their sides, and contemplate the

(wonders of) creation in the heavens and the earth, (With the thought): "Our Lord! not for naught Hast Thou
created (all) this! Glory to Thee! Give us salvation from the penalty of the Fire (Al-Nisa: 191).
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2. The Main meaning of the word La ila illa Allah.
G el ISt 0,85 0l oo 5l 1Vl Yl o) s o) 131 g, by
A“LLQJL‘-‘} &y 3 eads AN ame cresm s W) sl W) Yy sy wloe

gx@jéu%ﬁw.go,p)\,\,\j%}h&{\s\wouj\\!\ ame OC ohy LI
5 00 k) Sl el 13y 3l L ) 2V % nid) oy w5 e 2 51,
114&LL&;JMJMWJ;\¢;GV3\?)\ (‘A)M RV

He mode of practice of this observation resides- in the first place-in the negation of
your individuality, individuality in this case being understood as your individuality
and your inmost nature without reference to God, be He praised and exalted. Nothing
is denied other than this individuality' and this is the significance of la ilaha (There
is no god). In the second place then you must affirm that the Truth (be He praised
and exalted) is within your innermost being, and this is the significance of illa Allah

(other than God). If you should say: were being one, and nothing other than it existed,

to what could existence be attributed or denied? I would reply: there is an illusion of

otherness and individuality which simulates itself to mankind. This illusion is vain
and must first be denied before then affirming the Truth (be He exalted) in your
innermost being.

There two main significant meaning in the word La ilaha illa Allah, first the word La
ilaha (there is no God) refer to denying the inner of individuality humanity existence but
Allah ( Nafiy al-Ananiyyah). The second the word illa Allah, (other than Allah), that
affirming that the Truth is within your innermost being (tasbith al-Hag Ta’ala). Then, the
meaning the word La ilaha illa Allah is denying of illusion of otherness afterward affirming
the Truth in the innermost being.?

3. Fana fi Sifat Allah and Fana fi Allah
Bl olio s 548 Bl o3 Lty )l o5y Bl o5 0l 5 o3 o,
her f B o gy ety A8 w3k Sy (9% O esfe sl wlio B4k
o5 s o Slapall s o e el e 1S, L ol 03N oY
o Lly Bl 5, gay sl wlio 3 wlidll (L S 1y ) i

11 Burhanpiri, p. 134.

RS VR RO S U N SEP TR
And call not, besides Allah, on another god. There is no god but He. Everything (that exists) will perish except
His own Face. To Him belongs the Command, and to Him will ye (all) be brought back.. QS al-Qasas 88
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There are two types of closeness to God, that of supererogation and that of
obligation. That of supererogation implies the ceasing of human attributes and
the manifestation of those of the Divinity upon him (i. e. the mystic), in that he
lives and dies by leave of Almighty God. And he hears and sees through his
whole body rather than with his ear and eye only. Likewise he hears all and
can see all, and so on, even from a distance. And this means that his attributes
are obliterated into those of Almighty God, and this is the fruit of works of
Supererogation. The closeness of obligation involves the total extinction of the
servant to everything even the perception of his own self, so that there remains
nothing in his vision apart from the Being of God, be He praised and exalted;
and this is the meaning of extinction of the servant in God as the fruit of the
devotion of Obligation.
Previous mention that tawhid as the prior condition to gain the closeness to Allah.
Thus, he added certain explanation to classify the type of the closeness of Allah (qurba ila
Allah). The first mode called supererogation (nawafil), to identify the person who presented
the quality of the attributes of Allah in his attitude in relationship with Allah as well as to
other human being. Thus, in final firming condition, his attributes are obliterated into those
of Almighty God (fana sifat fi Sifat Allah). The second mode of closeness of Allah called
obligation (faraid) as the total extinction of the servant to everything even the perception of
his own self. This station remains nothing in his vision apart from the Being of God that
called fana fi Allah.'*

D. The Origin of Maratib Sab’ah.

Burhanpuri considered that Allah manifest Himself (tajalli) through seven grades of
being and the creation of human being is the last stages of the His manifestation (tajalli). He
asserted that Allah is The Reality and the essence of His Being, without any identification
of forms, numbers and limitation. The creations presented the Essence of Allah and it’s
imaginary of Him-self. In other word, the creations are the shadow of Himself as the Reality.

The seven stages of Being (Maratib Sab’ah) very closed related to BurhanpurE.
However these classification stages more and less identical with in Jawahir al-Khamsah
written by Muhammad Ghawth, an Indian Sufi scholar and shaykh in the Shattari order.
Voorhoeve points out that the only difference between the two works is that Muhammad
Ghawth does not separate the realm of bodies ( ‘alam al-ajsam) and the realm of the perfect
man (‘alam al-insan al-kamil).

13 Burhanpari, p. 134.

AR Y s s o U6 e 5o B
Every being on earth is bound to perish. Only your Lord Himself, full of Majesty and Honour, will remain
"forever’.QS Al Rahman 26-27
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Burhanpuri maintains that ‘being’ at this stage is unknowable and inconceivable by
the human mind. The six stages of manifestation that proceed from it are unity (wakdah),
oneness (wahidiyyah), realm of the souls (‘alam al-arwah), realm of similitudes (‘alam al-
mithal), realm of the bodies (‘alam al-ajsam), and realm of the person who has reached
perfection (‘alam al-insan al-kamil)

The seven grades of Being in this article refer to the Arabic version that John
compiled from the original manuscripts of Burhanpuri as well as it’s English translation.
Here below the statement of seven grades in Tuhfah al-Mursalah.

1. The First Grade.
e L e A PIVE O EE PRSI 5 eS o e syl NI 0
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This Being has many grades, and the first of them is that La Ta’ayyun of Non-
determination, Martabat al-lthlag (Absoluteness) and the Pure Essence (Dhat al-
Bukhti), not in the sense that the limitation inhering in the term absolute and the
implication of non-determination inhere in that grade, but in the sense that Being at
that grade transcends the predication of any adjective or attribute, and is above
every limitation, even that of absoluteness; and this grade is called Ahadiyyah and
is the Inner-most Essence (Kunhi) of Almighty God. There is no grade above, all
grades are below it.
2. The Second Grade

Nsgmgl) gy Blioy 1 s e 5 e g SN el 23 sl 25,0
ad) 3“\’}]\4@—;’:\-%*“ oy jam e lgam Jlocal & e L oy e
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The second grade is that of the First Determination which signifies God's knowledge
of His Essence, Attributes and all existents under the aspect of their generality,
without being differentiated one from another. And this grade is also called Wahdah
and the Reality that is Muhammad (al-Hagigah al-muhammadiyyabh).

15 Burhanpiirt, p. 130.
16 Burhanpiri, p. 130.
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3. The Third Grade.
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The third grade is that of the Second Determination which signifies God’s knowledge
of His Essence, Attributes and all existents under the aspect of their particularity as
being differentiated one from another. This grade is also called Wahidiyyah and the

Reality that is Man. These grades are uncreated and the priority and posteriority are
logical, not temporal.

4. The Fourth Grade.
ek g aa e ol 2 S s e 5 e 2y W e R e el 5
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The fourth is that of the World of Spirits, which signifies independent and simple
things which are manifested in themselves or in their Ideas.
5. The Fifth Grade.

Jes Y g Rkl 28 0 s S el e s ey Sl Jle 25 e dald 15,1
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The fifth grade is that of the World of Ideas, which signifies, composite and subtle

things which are not liable to partition or division, nor rending nor mending.
6. The Sixth Grade.

gl b ) S 2 S eV e s le py o) o 2 wiial) 25 1
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The sixth is that of the World of Bodies which signifies composite and dense things
which are liable to partition and division.

7. The Seventh Grade.
3o glly 2l ypdly Aslnd) 5, S3) o) ot el 2 Al 2,
u\jl}.@ﬁ\“ 3\.\)]'4 L?’“‘J‘)N\ g_,.;\joc..« o-.\@_.i QL.A }“ &fj j?;\!\ L}».ij z‘ib\‘}j\}
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17 Burhanpiri, p. 131.
18 Burhanpiri, p. 131.
19 Burhanpiri, p. 131.
20 Burhanpari, p. 132.
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The seventh grade is that which combines all these material and spiritual, and
Wahidiyyah and Waldah as well, and this is the manifestation of the final parts and
conditions (ilbas) which is Man. With regard to these seven grades, the first of them
is that of non-determination, and the remaining six of them are universal states of
manifestation, and the last of them-I mean man—when in him are manifested or
supervene all the preceding grades in an unveiled manner, is called the grade of
the Perfect Man and the full supervention and unveiling from the standpoint of
perfection, and this was in our Prophet, God's prayers and peace be upon him. And
it is for this reason that he is called the Seal of the Prophets.

E. Maratib Sab’ah toward Qur’anic Approach.

The number seven is a number that was already highly significant in Islam.
Therefore, it had high symbolic appeal because it centred on many aspects of the sacred that
were observed in Islamic rituals involved this number. To mention some of them likewise
the sevenfold circumambulation (tawwaf) of the Ka’ba, the sevenfold stoning of Satan
(jamarah) near Mina during the hajj, the seven layers of meaning contained in the Qur’an,
the seven canonical ways to recite it (qira’at sab 'ah), the seven gates of Hell, and the seven
gates of Paradise. It seemed that Maratib Sab’ah, taking place in that kind of symbolic
number.

Previous mention that, BurhanpurE was most know as a firm supporter of Ibn
‘Arabi’s unity of being (wahdah al-wujud), who made it his life’s mission to combat the
erroneous ideas circulating in the community about Ibn ‘Arab1’s thought. This would explain
why BurhanpurE intent on supporting his arguments with the Qur’an and the Hadith and his
strict emphasis on the fundamental principle of the oneness of God (tawhid). In the end of
Burhanpuri’s writing on Tuhfah al-Mursalah, he asserted to examine his views related to a
number of verses of Qur’an and Hadits. He said:

ol el ally Jory se gt ool OV o el 5 1S s g sy e W1 VA,
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2L Burhanpari, p. 132.

e o ) A g il iy
To Allah belong the east and the west, so wherever you turn you are facing "towards™ Allah.* Surely Allah is
All-Encompassing,? All-Knowing. Al-bagarah; 115

- W ST N B S
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Indeed, "it is” We "Who" created humankind and "fully” know what their souls whisper to them, and We are
closer to them than "their” jugular vein. Qaff: 16.
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Proofs pointing to the Unity of Being are many. As for those from the noble Qur'an,
there are the words of the Great and Powerful One: 'East and West belong to God,
and wherever you turn, there is His Face';2 and: We are closer to him than his
jugular vein and: 'He is with you wherever you are'." And: We are closer to Him
than you, but you do not see';5 and: "Those who honour you, honour God, and God's
hand is upon their hands'; 'He is the first and the last, the manifest and the hidden,
and knows all things ;[ 'And in your own selves, will you not therefore consider’;and
'If any of my servants asks you of me, | am near them '; and “When you threw (the
gravel), it was not you but God who threw it and: "Truly, He encom- passes all
things
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He it is Who created the heavens and the earth in Six Days, and is moreover firmly established on the Throne
(of Authority). He knows what enters within the earth and what comes forth out of it, what comes down from
heaven and what mounts up to it. And He is with you wheresoever ye may be. And Allah sees well all that ye
do. (Al-Hadid: 4)
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But We are nearer to him than ye, and yet see not. (Al-Wagqi’ah: 85)
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Verily those who plight their fealty to thee do no less than plight their fealty to Allah: the Hand of Allah is
over their hands..(Al-Fath: 10)
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He is the First and the Last, the Evident and the Immanent: and He has full knowledge of all things. (Al-
Hadid: 3)
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as there are within yourselves. Can you not see? Dhariyyat 21
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When My servants ask thee concerning Me, | am indeed close (to them): 1 listen to the prayer of every
suppliant when he calleth on Me: Let them also, with a will, Listen to My call, and believe in Me: That they
may walk in the right way. (Al-Bagarah: 186)
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It was not you "believers™ who killed them, but it was Allah Who did so. Nor was it you "O Prophet™ who
threw "a handful of sand at the disbelievers™,*but it was Allah Who did so, rendering the believers a great
favour. Surely Allah is All-Hearing, All-Knowing. Al-Naml 17
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To Allah "alone™ belongs whatever is in the heavens and whatever is on the earth. And Allah is Fully Aware
of everything. Al-Nisa: 126. Johns, The Gift Addressed..., p. 135.
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And as for (those from the noble tradition) the sayings of the Prophet, God's prayers
and peace be upon him : 'The truest of the sayings of the Arabs is that of Labid
:Everything that lacks God is vain, and every pleasure will surely cease'." And the
Prophet's saying: If one of you rises for prayer, indeed he will converse with his
Lord, for God is between him and the Kiblah'.8 And the Prophet related a saying of
Almighty God: “My servant does not cease to draw near Me through works of
supererogation until I love him; and when | love him, | become the ear by which he
hears, the eye by which he sees, the hand by which he grasps and the leg by which
he walks.
And the prophet also related that God said: '‘My servant, | was sick and you did not
visit me; | asked, and you did not give to me" until the end. And Tirmidhi related in
a long tradition: ‘By Him who holds Muhammad's soul in his hand, were you to
dangle a rope on the ground, it would touch God'." Thereupon he recited, (may
prayers and peace be upon him): 'He is the First and the Last, the Manifest and the

Hidden (reality), and He knows all things'. And there are many more canonical
traditions of a like nature.

C. Conclusion
The seven grades of Being (Maratib al-Sab 'ah) has been one of the great doctrine
develop in Sufism relate with Ibn ‘Arabi in wahdah al-wujud (Oneness of being).
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3 Burhanpari, p. 135.
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Burhanpuri in his Tuhfah al-Mursalah described the stages of being from 4 ’yan al-Thabitah
to 4 ’yan al-Kharijiyyah as the way to consider the real of the Reality and the real of the
creation. There a specific way to identify the creation as created, but in certain manner the
Reality of being (al-Haqq) affirmed as the only Existence. Burhanpuri asserted Maratib al-
Sab’ah in Tuhfah al-Mursalah by identifying reality with being, whereby Allah manifests
Himself (zajalli) in six stages of manifestation. This first stage is that of non-determination
(la ta‘ayyun) or oneness (ahadiyyah). Burhanpuri maintains that ‘being’ at this stage is
unknowable and inconceivable by the human mind. The six stages of manifestation that
proceed from it are unity (wakdah), oneness (wahidiyyah), realm of the souls (‘alam al-
arwah), realm of similitudes (‘alam al-mithal), realm of the bodies ( ‘alam al-ajsam), and
realm of the person who has reached perfection (‘alam al-insan al-kamil).

From his Tuhfah al-Mursalah, Burhanpuri relate the Maratib Sab ’ah with particular
verses of Qur’an, literally affirmed the idea of Wahdah al-Wujud. In addition, a few the
narration of Hadits represented such a support explanation. It seem Burhanpuri tried to
compromise the Idea of Wahdah al-Wujud in Maratib Sab’ah which is controversial with
Qur’anic perspective. This assumed that Burhanpuri promoted the idea of Wahdah al-Wujud
in line with the basic principle describe in Qur’an and Hadits.
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